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I. EMINESCU IN ACTUALITATE

Jubim tara si natia noastrd astfel cum n’o iubeste
nimeni, cum nimeni n’are puterea de-a o iubi”.1

»Trecem prin niste zile foarte grele si trebuie in
sfdrsit sd ne dam seama cd aceasta este, plata, foarte
scumpd poate, a greselilor si rdtdcirilor noastre
politice savdrsite de treizeci de ani incoace...”?

LRaul esential care amenintd vitalitatea poporului
nostru este moral, e demagogia. Din Inceputul istoriei
romdne si pind In suta noastrd n'au existat miscdri
demagogice in tara noastrd, nu i-a venit in minte mdcar
romdnului cd, fird muncd si fard merit, omul poate
ajunge la ceva.. numai in zilele voastre individualitdti
fard talent, fard caracter, fard muncd ajung ministri si
oameni mari; numai vol dati zilnic poporului
Invdtdmantul ¢d nu trebuie decdt viclesug si mizerie de
caracter pentru a ajunge oriunde... voi ardtati prin zilnicd
pilda cd coruptia e mijlocul cel mai lesnicios de traiu in
Roméania..Acesta este spiritul rdu care desface societdtile
omenesti §i le nimiceste pand ‘n sfarsit; acesta e veninul
care dd loc la miscdri sociale si la nemultumire's,

Mihai Eminescu

La peste 135 de ani de la moartea sa, Mihai Eminescu (1850-
1889) este mai actual ca oricind, in contextul unei societati
romanesti caracterizatd, cumva, de un fel de entropie antropica.
Astfel, cercetarea operei politice, a publicisticii eminesciene, ne
ofera posibilitatea Intelegerii viabilitatii modelului antropologic

1 M. Eminescu, Timpul, 22 februarie 1979.

2 M. Eminescu, Patologia societdtii noastre, Articole politice, Editura Vremea,
Bucuresti, 1998, p. 218.

3 1dem, Opera politicd, Vol. 1I (1880-1883) Bucuresti, Editura Eminescu, editie
ingrijitd de Bucur Popescu, 2000, p. 454.
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romdnesc pe care Eminescu il realizeazd din perspectiva unei
gandiri socio-politice critice, dar moderate. In acest sens, ideile sale
pot constitui, fara nicio indoiala, repere autentice, pentru noi cei de
astazi. Eminescu, teoreticianul vietii politice, polemizeaza cu istoria
si societatea, supune criticii moravurile politicienilor si o face cu
multa abilitate de gazetar (la Timpul cu precadere). Intentia noastra
in acest capitol este de a sustine argumentat, pe baza analizei
textelor originale, actualitatea operei politice a ganditorului romén,
pornind de la abordarea eminesciana a ethosului roménesc.
Eminescu este ganditorul roman care a surprins, poate cel mai
adanc, structura fiintiald a poporului roméan, pentru ci si-a iubit
infinit neamul si patria. ,lubesc acest popor, spunea Eminescu intr-o
insemnare ratacita prin manuscrise, bun, bldnd, omenos pe spatele
cdruia diplomatii croiesc carte si rezbele, zugrdabesc impdrdtii despre
care lui nici prin gdnd nu-i trece, iubesc acest popor care nu serveste
decdt de catalici tuturor acelora ce se-naltd la putere, popor
nenorocit care geme sub mdretia tuturor palatelor de gheatd ce i le
asezdm pe umeri™. Eminescu si-a iubit poporul din instinct, cu o
bunatate de Apostol, acesta fiind, In opinia noastra, temeiul
actualitatii gandirii sale, iar ideile care emerg din opera socio-
politicd> pot constitui o tema de reflectie autentica pentru
intelegerea realitatii romanesti de astdzi. Perspectiva eminesciana
este, In acelasi timp, pozitiva fiind diferita de cea a lui Cantemir$ sau
Emil Cioran’. Spre deosebire de acestia, Eminescu a trait in mijlocul
poporului sidu, realizdnd astfel un inventar autentic al calittilor
romanesti, sesizdnd aspectele pozitive si, apoi, defectele in
configurarea ethosului roméanesc. ,Jl sdrbdtorim in fiecare an pe
Eminescu, il sdrbdtorim chiar de doud ori pe an, dar continudm sd
ramdnem descoperiti fatd de el Cu oricdte reusite in cercetarea

+ M. Eminescu, Opere, vol. IX, Bucuresti, Editura Academiei Roméne, 1980, p. 488.

5 Idem, Opera Politicd, vol. I, editie ingrijitd de Bucur Popescu si Petru Demetru
Popescu, 1999, si Vol. II (1880-1883) Bucuresti, Editura Eminescu, editie ingrijita
de Bucur Popescu, 2000.

6 G. Pohoatd, Modelul antropologic cantemirian in Filosofie si constiintd la romani,
Bucuresti, Pro Universitaria, 2018, p. 171.

7 1. Necula, E. Cioran, De la Identitatea popoarelor la neantul valah, Bucuresti,
Editura Saeculum 1.0., 2003, p. 101-102.
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criticd siistoricd-asupra-i, continudm sd fim vinovati in doud privinte,
in ce-l priveste: intdi nu-l cunoastem fncd in intregime, apoi nu-I
facem cunoscut altora in intregime, asa cum a fost. Pe Eminescu nu-l
cunosc in intregime nici specialistii, acesta e adevdrul..."8 Chiar daci
s-au realizat pasi importanti Intru cercetarea operei lui Eminescu,
de la Noica incoace, prin tiparirea integral3, in editie academici a
operei, prin facsimilarea, tot integrala a manuscriselor, ne raliem pe
pozitia lui Constantin Noica, dar addaugind ci Eminescu nu poate fi
patruns pe fondul unor prejudeciti sau realizind o lectura
superficiald, unilaterald si incompletd a operei sale. Nu ne putem
apropia astfel de profunzimea spiritului eminescian, nu il putem
cunoaste cu adevarat si astfel, nu vom fi capabili sa-]1 facem
cunoscut si altora. Ne Intrebam firesc, la 135 de ani de posteritate,
cat este cunoscut Eminescu in SUA, in Anglia, Franta sau Spania?!
Cumva, Eminescu nu se poate compara cu Victor Hugo, Shakespeare
sau Cervantes?!

I.1. Descoperirea unei constiinte romdnesti

Am avut sansa extraordinara sa descopdr profunzimea
gandirii eminesciene, inca din vremea studentiei, cAnd am citit
scrierile sale social-politice, editia Cernauti. Desi eram studenta la
Filosofie-Istorie am realizat ca din opera lui Eminescu poti invita
istoria romanilor mai bine decat din orice tratat de /storia Rommzw
Aduc in sprijinul aprecierii mele urmatorul text care apar
Nic. lorga: ,Eminescu stapanea cu desavarsire cunostinta trec
romanesc si era perfect initiat in istoria universald. Nimens
generatia lui n-a avut in acest grad instinctul adevaratului inteles al
istoriei, la nimeni el nu s-a prefacut ca la dansul intr-un element
permanent si determinant al intregii lui judeciti. E uimit cineva
astazi, la capatul atator cercetari minutioase si pline de rabdare,
dupa adaugirea unui imens material de informatie si atitor sfortari
ale criticei, cand constatd cat stia, cit intelegea acest om, si
ganditorul politic trebuie sd admire ce mare era puterea lui de a
integra faptele mdrunte si trecatoare ale vietii publice

8 C. Noica, Introducere la miracolul eminescian, Bucuresti, Humanitas, 1992.
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contemporane in maiestuoasa curgere a dezvoltarilor istorice. Nu e
de mirare ci un asemenea limbagiu care ar fi onorat orice tara de
veche culturi n-a fost priceput de contemporani cu o pregdtire asa
de slab3, a ciror minte nu se putea ridica la recunoasterea acelorasi
adeviruri eterne. Pentru dinsul natia e o fiintd, o adevarata fiinta
organici, la a cirei dezvoltare fireascd putem addugi numai, si
aceasta in sensul ei sigur, iar nu s-o schimbam dupa idei abstracte si
dupi neamestecate imprumuturi din situatii politice care nici ele
nu-si au indreptitirea pe care o admit asa de entuziast si asa de
usuratec imitatorii interesati sau naivi”?. Mai mult, Eminescu nu a
pierdut niciun prilej pentru a glorifica istoria si faptele celor vechi
pentru pastrarea nestricatd a limbii, traditiei si religiei. in acest
sens, Eminescu subliniazi ,Ar fi un act de addncd ingratitudine cdtre
strdmosii nostri, dacd ne-am fnchipui cd cu noi incepe lumea fn
genere si in Romdnia in deosebi, cd numai noi am fost capabili a avea
instinctul neatdrndrii, cdnd la drept vorbind, n-am fdcut decdt a
mdntinea cu mult mai mult ori mai putin succes ceea ce ei au
cdstigat, fie prin sdngeroase lupte, fie prin dezvoltarea unel istetii
extraordinare, puse amdndoud adeseori in serviciul acestei unice
preocupatiuni, a pdstrdrii neamului si tarii". Principiul identitatii
nationale care este la Eminescu samburele dur al gandirii sale a
influentat secolul al XX-lea in integralitatea sa, dovada stau cele
doui rizboaie mondiale precum si triumful ideii de
autodeterminare. Meritd subliniat ¢d Eminescu privea statul ca pe
un ,obiect al naturii”, analizindu-l impreund cu istoria, cu

obiceiurile, cu rasa, cu natura teritoriului sau. Adesea, cum observa
si Cilinescu, il imagina ,pe impdratul-tdran din basme, care iese
seara-n prispa sd stea cu tara de vorbd”il. Credea sincer ca statul
Romaniei moderne trebuie si descindi din istorie, sa legitimeze si
si dea continuitate formelor traditionale de evolutie, nu sa se
aventureze intr-o actiune imitativi, si imprumute modele straine

9 N. lorga, Istoria literaturii romdnesti contemporane, Bucuresti, Editura Minerva,
1985.

10 M. Eminescu, Timpul, aug. 1879.

11 G, Cilinescu, apud,, A. Botez, Un secol de filosofie romdneascd, Bucuresti, Editura
Academiei Romdne, 2005, p. 55.
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de _ spiritul locului. Principiul . natiunii este ,fundamental si
nestramutat’; el este singurul viabil si numai el poate sta la temelia
statului modern. In acest sens, Eminescu argumenteazi: Singura
ratiune de a fi a acestui stat, pentru nol, este nationalitatea lui
romdneascd... Dacd este vorba ca acest stat sd inceteze de-a fi
romdnesc atunci o spunem drept cd ne e cumplit de indiferentd
soarta pdmantului lui*’2. Formarea natiunii este un proces lung si
continuu, ce poate fi accelerat sau incetinit de o generatie sau alta,
dar nu poate fi intrerupt: ,,nu sunteti dumneavoastra natiunea, neci
unii, neci altii, nici macar toti la un loc, neci macar generatiunea
toatd, cdci natiunea are zeci si iarasi zeci de generatiuni. Dv. puteti fi
o generatiune, un fragment, drept sa va spui cam mizerabil si cam
putred, al acestui corp ce triieste zeci secoli: natiunea.”3 Intr-un alt
articol Eminescu accentueazd ideea c¢d ,Natura poporului,
instinctele si inclindrile lui mostenite, geniul lui, care adesea,
neconstiut, urmareste o idee pe cand tese la razboiul vremii, acestea
sa fie determinante in viata unui stat, nu maimutarea legilor si
obiceielor straine.”1* Dar, textul care concentreazd cumva intregul
lui sistem de gandire politica, constituind crezul politic eminescian,
are caracter de imperativ categoric pentru roméni: ,Cestiunea de
cdpetenie pentru istoria si continuitatea de desvoltare a acestei tdri
este ca elementul romdnesc sd rdmde cel determinant, ca el sd dea
tiparul acestei forme de stat, ca limba lui, inclindrile lui oneste si
generoase, bunul lui simt, c’un cuvdnt geniul lui sd rdmdie si pe viitor
norma de desvoltare a tdrii si sd pdtrundd pururea aceastd
desvoltare”.’s Sunt idei care emerg dintr-o cunoastere temeinici a
trecutului nostru istoric, din dragostea nemasurata a lui Eminescu
pentru tara si poporul romén, din patrunderea realitatilor noastre
sociale, culturale si economice, din constiinta ce o avea despre
misiunea statului roméanesc Tn aceastd parte a lumii. Dar Eminescu

12 M. Eminescu, Timpul, 31.07.1880.

13 1dem, Manuscris 2257, Fragmentarium, editie dupd manuscrise, cu variante, note,
addenda si indici de Vatamaniuc, M. D. Bucuresti, Editura Stiintificd si
Enciclopedic3, Bucuresti, 1981.

4 Idem, Timpul, 01.04.1882.

15 Ibidem, 17 decembrie, 1881.



I. EMINESCU’S RELEVANCE
FOR THE PRESENT AGE

"We love our country and our people like no one else,
as no one else has the power to do".1

"We are going through very difficult days and we finally
need to realize that this is what we need to pay, too dearly
perhaps, for our political mistakes of the last thirty years.”?

"The essential evil that threatens the vitality of our
people is moral, it's demagogy. From the beginning of
Romanian history to our age there were no demagogic
movements in our country, it did not come to mind, at least
to the Romanian that, without work and without merit,
man can come to something... only in your days individuals
without talent, without character, without work become
ministers and great people; only ye give to the people daily
the teachings that they need only cunning and a miserable
character to get anywhere... you show through your daily
example that corruption is the easiest means of living in
Romania... This is the evil spirit that unfolds human
societies and dissolves them finally; this is the venom that
gives way to social movements and dissatisfaction.”s

Mihai Eminescu

Over 135 years after his death, Mihai Eminescu’s relevance is
more important than ever (1850-1889), for a Romanian society that is
characterized by human entropy. Thus, by researching Eminescu’s
political and journalistic work gives us the opportunity to comprehend

1 M. Eminescu, The Time, February 22nd 1979.

2 M. Eminescu, The Pathology of our Society. Political Articles, Bucharest, Vremea
Publishing House, 1998, p. 218.

3 Idem, Political Works, Vol. 1T (1880-1883), edited by Bucur Popescu, Bucharest,
Eminescu Publishing House, 2000, p. 454.
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the.viability ‘of the Romanian anthropological model that Eminescu
created, with a critically moderate socio-political thinking. From this
perspective, his ideas can undoubtedly constitute authentic landmarks
for us today. As a theorist of political life, Eminescu polemizes with
history and society, criticizes the morals of politicians with a great
journalistic ability (in the Time newspaper, especially). Our intention
in this study is to argue, based on the analysis of the original texts, the
timeliness of the political work of the Romanian thinker, starting from
his approach of the Romanian Ethos.

Eminescu is the thinker who perhaps managed to perceive the
most in depth structure of the Romanian people’s being, because he
infinitely loved his people and homeland. “I love this people, he said
in a memo misplaced émong his manuscripts, who is good-hearted,
gentle, humane, on whose back diplomats build maps and make wars,
and imagine kingdoms of which it has no idea, I love this people who
serves only as props for those who rise to power, wretched people who
moan under the greatness of all the icy palaces we lay on their
shoulders™. Eminescu loved his people instinctively, with a
kindness of Apostle, this being, in my opinion, the basis of the
actuality of his thinking. The ideas that emerge from his socio-
political work> can be an authentic reflection theme for
understanding today's Romanian reality. The Eminescian
perspective is, at the same time, a positive one, thus differing from
Cantemir’sé or Emil Cioran’s? approaches. Unlike the latter two,
Eminescu lived in the midst of his people, thus realizing an
authentic inventory of Romanian qualities, noting the positive
aspects, and then the defects in the configuration of the Romanian
Ethos. No ‘evolution’ will ever shade Eminescu's posterity and, as

+ M. Eminescu, Works, vol. IX, Bucharest, Eminescu Publishing House, p. 488.

5 Idem, The Political Work, vol. 1, Edition prepared by Bucur Popescu and Petru
Demetru Popescu, 1999, and Vol. II (1880-1883), Edition prepared by Bucur
Popescu, Bucharest, Eminescu Publishing House, 2000.

6 G. Pohoata, The Cantemirian Anthropological Model in Philosophy and
Consciousness with the Romanians, Bucharest, Pro Universitaria Publishing House,
2018, p.

7 1. Necula, Cioran, From the Identity of Peoples to the Wallachian Nothingness,
Bucharest, Saeculum I.0. Publishing House, 2003, p. 101-102.
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time passes, and-we discover the ‘depth of his work, the more we
realize that he is, and will be, our contemporary in aeternum.

We celebrate Eminescu every year, we celebrate him even twice
a year, but we still have to discover him. With as much success in
critical and historical research on him, we continue to be guilty in two
respects, as regards him: first, we don't know him yet entirely,
secondly, we don't make him known to others entirely, as he was.
Eminescu is not wholly known, even to the specialists, this is the
unfortunate truth...”8 Even though important steps have been taken
to research Eminescu's work, from Noica onwards, through printing
a complete academic edition of his work, through the facsimilation
of all his manuscripts, we rally on the position of Coristantin Noica,
but adding that Eminescu cannot be understood against the
background of prejudices or by realizing a superficial, unilateral
and incomplete reading of his work. In such a way we will not be
able to get close to the depth of the Eminescian spirit, and really
know it, and so we will not be able to make it known to others. We
naturally ask ourselves, 135 years after his death, how well is
Eminescu known in the United States, England, France or Spain?!
Can we not compare him with Victor Hugo, Shakespeare or
Cervantes?!

I.1.Discovering a Romanian Consciousness

I had the extraordinary opportunity to discover the depth of
Eminescian thinking since college, when I read his social-political
writings, in the Cernauti edition, and although I was a philosophy-
history student, I realized that from Eminescu's work you can learn
the history of Romanians better than from any treaty of Romanian
history. I bring in support of my appreciation the following text
belonging to Nicolae lorga: "Eminescu mastered the knowledge of
the Romanian past and was perfectly initiated in universal history;
no one in his generation had to this degree the instinct of the true
meaning of history, and with no one else did it become such a

8 C. Noica, Introduction to the Eminescian Miracle, Bucharest, Humanitas Publishing
House, 1992.
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permanent and-decisive-element of his-entire judgment. Someone is
amazed today, at the end of so many thorough and patient research
works, after a huge amount of information, and so much criticism
was added, when he finds out how much he knew, how much this
man understood, and the political thinker must admire his great
power to integrate the small and fleeting deeds of contemporary
public life into the majestic flow of historical developments. No
wonder that such a language that would have honored any country
of ancient culture was not understood by contemporaries with such
poor preparation, whose mind could not rise to the recognition of
the same eternal truths. For him the nation is a being, a true organic
being, to whose natural development we can only add, for its own
safety, and that we cannot change according to abstract ideas or
undigested loans from political situations that themselves have not
the justification that interested or naive imitators admit so
enthusiastically”®. Moreover, Eminescu never missed a chance to
glorify our ancient history and deeds, for the preservation of our
unspoiled language, religion and traditions. To this effect, Eminescu
pointed out that: ,It would be an act of crude ingratitude towards
our ancestors to believe that the world begins with us, generally, and
in Romania in particular, that only we had the instinct of being
independent, when in fact, we did nothing but maintain more or less
successfully what they have won, either through bloody battles or by
the development of extraordinary intelligence, both often placed in
the service of this unique concern, the preservation of the nation and
the country.”’? The principle of national identity that is the hard
core of Eminescu’s thinking has influenced the 20th century in its
entirety, as the two World Wars and the triumph of the idea of self-
determination prove. It is worth pointing out that Eminescu
regarded the state as a “natural object”, analyzing it along with its
history, customs, race, and the nature of its territory. Oftentimes, as
the critic G. Calinescu pointed out, Eminescu imagined the "peasant-
emperor from fairy tales who comes out on his porch in the evening

9 N. Iorga, History of Contemporary Romanian Literature, Bucharest, 1934.
10 M. Eminescu, The Time, Aug. 1879.



60 Gabriela Pohoata Cﬁ

to-keep-counsel with-his country”i1."He sincerely believed that the
modern Romanian state must come out from history, legitimizing
and giving continuity to traditional forms of evolution, and not to
venture into imitative actions and borrow models that are not in
tune with the local spirit. The national principle is "fundamental and
unmovable”; it is the only viable one, which can be taken as the
foundation of the modern state. In this respect, Eminescu argues:
"For us the only reason to be of this state is its Romanian nationality...
If this state is to cease to be Romanian, then we say it squarely that
we are utterly indifferent to the fate of his land”12. The formation of a
nation is a long and continuous process, which can be accelerated
or slowed down by one generation or another, but which cannot be
interrupted: "you are not the nation, neither some of you, nor
others, not even all together, not even the whole generation, for the
nation has dozens and dozens of generations. You can be a
generation, a fragment, to tell the truth, a rather miserable and
rotten one, from this body that lives for tens of centuries - that is
the nation”13, In another article Eminescu emphasizes the idea that:
“The character of a people, its instincts and inherited inclinations,
its genius which, often, unconsciously pursues an idea while
weaving the thread of time, these should be the decisive factors in
the life of a state, not the mimicry of foreign laws and customs.”14
However, the text that somehow crystalizes his entire system of
political thinking, and is a sort of political creed for Eminescu, is
also categorically imperative for the Romanians: "The most
important issue for the history and continuity of this country is that
the Romanian element stays the decisive one, that it should
determine the pattern of this form of state, and the language, the
honest and generous inclinations, the common sense, in a word the
genius of the Romanian people should continue to be the rule for its

11 G, Cilinescu, apud., A. Botez, A Century of Romanian Philosophy, Bucharest, the
Romanian Academy Publishing House, 2005, p. 55.

12 M. Eminescu, The Time, 31.07.1880.

13 Idem, Mss. 2257, Fragmentarium, manuscripts edition with variants, notes,
addenda and indexes by Vatamaniuc, M.D., Bucharest, Scientific and Encyclopedic
Publishing House, 1981.

14 1dem, The Time, 01.04.1882.



